Kol THEVEG I RiRERS] MR ek

E]2A] HZH(Thimothy S. Phelan)+

WA Bole BASAT 9 AL A, BREHALAEd 9
A A, BRTARSEY 893 FYA A, 19 59
Belo] o] Sisle] FHE 2 E0] 241 AT WA BAle) 2
EahuA FUh BA 999 W A F el W - WIE,
fobk T AR Y el e ofE R AstnA gu

A48 W wpa FEAEA xﬂ Selee] Pao] ke $F
W BolgSR Al oA Bisel friloleked gtk 53 £l
9 B kol B G o Alokee 4elHs) 3
2 UERRE 303 BAYOIE B7ska 1 wefe] ATel QiAo
A2 wo] A BT Kol BAL B T nfe $FHe o
S F4, 29T k1ol sl Al I RS Aeael 7w
2 43t oblol Bahael A, A8 % e 4HE olshatE
2449 F242 W 2o W

o] W3t AA S A ANE B HAS} 7 A8 AEF oY
A3} 3, ol ol Aol obAE FE3 olsiso] UA LUk
23 Wm. Theodore de Bary, Wing-tsit Chan, Tu Wei-ming,
David Gedalecia, 5 SHAFES] AAE0] PHEY] FF 53] 7)AS
ALglol, ALEE o] AAAI7IE dElE RS o]He FAE dut

Adet w
e o] =S 1978 ZATEAPE S EAIE S A|Ske s oA ERE A
HASATY CEASE, A195(1978) A =E
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= 3)

—tamoly —otiield she F2 WFE 2493}

1) This translation is taken from Richard Wilhelm, The [ Ching or
Book o Changes, trans. into English by Cary V.Baynes (mpt, Princeton,
New Jersey, 1967), p, 292 (Hereafter cited as Wilhelm / Baynes).

2) Ibid., p.2%.
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o AV, A4 Fm, ohlel G, AN, LM SO A B
sl A5 A e e AR Ao woh £
AR, EG DE AR A A EY AP 58, 0 o
Aot 29 5 sl @ Asel gEEAT AEe] AR B0
Utk Tl B 29re shiel mAe 1 Fse] $7EH Yo
yoe] Erhe B Edsl wel Fr OIS AP oIRe
0197 9130 ke Fulsh 2 ool ABA RN A2
Aelmol 1 AN S AL olF AQUT. o HuA g
A7) $Fske) Bl £EA ojnlg Folshe Folyete s
BAT AYUDS £5 ERQGERRI kT 25 AA ol @
P8 Fod EARA FUS WU A9ss 2gel ohdrl gk
of AAZ Feld 1 SFEA szt ko) Al dF AQU
iRl B ol Eolh dEACR SAFE Ak o) 1

o)

=]

3) Paul K>K>Tong, "A Cross—Cultural Study of the I-ching,” Journal of
Chinese Philosophy, 3,1 (december, 1975), cf. pp.74~8l.

4) Paul KT. Sik, ed. Chinese Humanism and Christian Spirituality,
(st. john's University Press, 1965), cf. chapter 2.

5) 1 take metaphysics in the sense of "thought about how the world
must actually be constituted so that known laws apply. For a
further discussion see: Nathan Siven, Comosand Computation in
early Chinese Mathematical Astronomy, (leiden: E.J. Brill, 1969),
pp.9~10.
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= SRS Aol B s FoTIAl B AR RIS Ak
o] MM AMOE AZFStal 11 MEfkol2hs &7t E TN 2= A
Y wolsd & i silEUY a2y ke Bars] of Al
Ads & 718 Ndes =9ske AS HEsdsyHY k1o 1
5 il tid pris2 2 dEA e TR 100) 2k R oy
o 2 3ol AU

o 1

FemlD Rt o5k MR
(RGeS = X NG
SR R

6) Wing-tsit Chan, "Chu Hsi's Completion of Neo-Confucianism,” Sung
Studies 2,1 (1973), p.68.

7) Ibid., p.69.

8) Lu Chiu-ylian PEJU (Hsiang-shan Zali, 1139~1200): cf.  Siu-Chi
Huang, Lu Hsiang-shan: A Twelfth Century Chiness Idealist
Philosopher (New Heaven, 1944), pp.75~86.

9) P. C. Hsu, Ethical Realism in Neo-Confucian Thought, (Peiping,
1933). p. 49(Hearafter cited as Hsu).

10) Chu-tze ta—ch'uan, 4, 6b; It has been translated by Li Chi, "Chu
Hsi, the Poet” Toung Pao, 58(1972), pp.86~87, and Wing-tsit
Chan, "Neo-Confucian Philosophical Poems,” Renditions, 4 (1975),
p.13.

11) The oprimordial universe, or undifferentiated continuum, interchange-
able with hunlun
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=t delA QIZRAl BAs] AddE 49 AR sy Th
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K= Hite dTste] Lite] dy FeAS JdAEAS ¥ of

Ut 1 odd EA4S LAFUTE 19 H5Y gt & TR A
ool 3 Ask oulo Awa FAlol LY BAF] oAy 74
= Bl syt 2384 &) fstd ke fdon ditg Dok
o] HoE A EIES AdA 1S "o WHFUSID e
:’-9] AN THEUESE O A dEE $FEY s Fo}
ol oy ogu|E JHjstEEA Fo] s AME AYUTh
??@51%7} [ G el AEol A TRA Agyato] T)ske] AHE 272
= Asta L¥E K SEAFUT Lk e9d F¢F obr ke
o7l o 7k A% gla Agk Ax r
42 K1Y AME AAY f713<
Utk ke ASs AA LY Y

nEI

12) The Ho-t'u and the Lo-shu, see pp.7~8

13) Chuang T=zu, ch. 12, Sptk, ed., 5, 5a

14) Refers to Chou Tun-i and his Diagram of the Supreme Ultimate.

15) Wilhel/Baynes, p.318, “Therefore there is the Changes the Great
Primal Beginning. This generatates the two primary forces. The
two primary forces generate the images. The four images the eight
trigrams.”

16) Cf. the Skty entry on Ch'eng I's I-chuan

17) Cf. the Skty entry on the Chou-i che-chung
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18) The pharase sheng-jen ZEA occurs frequently in the Ten Wings
where it is geneally tranaslated as sages. Sage would refer only to
Confucius which is not what Chu Hsi has in mind here.

19) The Hsi-tzu ¥ BS, say: “The holy were able to survey all the
confusing  diversities under heaven. They observed form and
phenomena, and made  represntations of things and  their
attributes; thess were called the images.” (Trans. Wilhelm/Baynes,
p.304)

20) The process of counting through the stalks is described by Chu Hsi
in the third pien of the chimeng, in English the best descriptioin
is given in Wilhelm/Bayness, p.310.

21) The special forces refers to the yin and yang whose numbers are
two and three respectively; together they add up to five the
number of the tao.

22) The term fa-hsiang 5% appears in the Hsi—tzu, A, 11, and is
translated as: “There are no greater primal imagew than heaven
and earth.” (Wilhelm/Baynes, p.319)

23) The Ho-tu according to legend is what Fu Hsi received as a divine
revelation for beginning civilization (or writing) from a horse who
emerged from the Yellow River with the diagram on its back (see
figure 1, p.7.7).

24) The Lo-shu is said to have been found on the back of a turtle
which emergd from the Lo River to assist the Great Yu to channel
the flooding waters. It is also said to be the inspiration for the
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nine catagories of the Hung—fan chaoter of the Book o the
History, the figure is supposed to represent the shapa of a
tortoise, with 1 as its tall, and with four spreading feet: it is also
a classical magic square (see figur 2, p. 8and footnote 27).

25) The I and N and represent water; 3and 8 E and represent wood;
2and 7, S and represent fire; 4 and 9, W and represent metal;
and the 5 and 10 are in the middle and represent earth.

26) For the Lo-shu the central five represents the Tai-chi, the sum of
the odd and even numbers is both 20 which represents the
Liang-i(Two Poles); it also containes the imags of the swastika.
cf. P. J. Lowenstin, “Swastika and Yin Yang,” China Society
Occassional Papers(London, 1942).

27) For Western studies on the Ho-tu and the Lo-shu mention should
be made of the following studies: Michael Saso, “What is HO-T'U,”
History  of Religions, 17(Feb.-May 1978), 399~416;  Schuyler
Chamman, “The Evolution of Magic Squares in China,” Joural of
the American Oriental Society, 80, 2 (1930), 116~124; and also
his articale, “The Magic Square of there in Old Chiness Philosophy
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and Religion,” History of Religions, 1 (1961), 37~80, which delals
with the Lo-shu; F. van der Blj, “Combinational Aspects of the
Hexagrams in the Chinese Book of Chages,” Scripta Mathematica,
28 1 (1966), 37~49; Joseph Needham and Wang Ling, Science
and  Civilization in  China, vol.M(Cambridge, 1959), 5611162,
Immanuel Olsvaager, Fu Hsi, the Sage of Ancient China,
(Jerusalem, 1948); P.C. Hsu, Neo-Confucian Thought (Peping,
1933), 38~59; and Wilhelm/Baynes, 309~310, 320.

28) This then naturally moves to include the speculations of the Han
I-ching specialists like Meng Hsi and Ching fang of the hexagrams
by Huses, which was later elaborated by Yii Fan in the Three
Kingdoms period as the system of na-chia #8H in which the 64
hexagrams each act upon a certain part of the year in terms of
the increase or decrease of the yin and yang; also there are the
futher theories developed by the Taoists such as Wei Po-yang’s
Ts'an-tung-chi: cf. Liu Tsun-yan, “Lu Hsi-hsing and His
Commentaries on the Tsan Tung Chi” 1pt. Selected Papers from
the Hall of Harmonious Wind, (Canberra, 1976), 203~231.

29) Wilhelm/Baynes, p.318; see footnote 15.

30) Cf. the dicussion in Fung Yu-lan, History of Chinese Philosophy.
Trans. by Derk Bodde (Princeton, 19533), Vol. I, 453~457

31) On the arrangements of the pa-kua see: Martin Gardner, “The
Combinatinal Basis of the I-chaig, the Chiness Book of Divination
and Wisdom,” Scientific American (Jan, 1974), 108~113; the Lous
classicus for these arrangements 1is the Shuo-Kua chuan of the
I-ching, cf. Wilhel/Baynes, pp.265~266, 263~269; it is also
interesting to note the striking correspondence between Shao Yung
and Leibniz, cf. David E. Mungello, Leibniz and Confucianism: the
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Serch for Accord, (Honolulu, 1977).

32) Hellmut Wilhelm, Heaven, Earth and Man in the Book of Changes,
(Seattle, 1977), p.11.

33) The most thororoughcritic of the Chiing was Hu Wei #iE(1633~
1714) in his book I-tu ming-pien %IEWIPE he was preceeded by
the two Huang brotheres, Tsunghsi 5%3%(1610~169), who wrote
the I-hstieh hsiang-shu ITun 55586, and Tsung-ven 5345(1616~
1686) who wrote two smaller works, the I-hsiieh pien-huo Wi and
the I-hstieh hsun-meng vi-lun =[G mention should also be
made of Mao Chli-ling T##H(1623~1716) and especially his work
the Ho-tu Io-shu ytanchuan pien R OME. These works were
all instrumental in clearing the air for the School of Han Learning
by questioning the authority of the Sung School in tears of the
diagrms attached to the I during the Sung.

34) T find a good general history of Korea Confucianism to the Hyon
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Preface to Kyemong Chonui by Yi T'oegye

I, Hwang, consider that the book (Yokhak Kyemong) has
been expounded and set forth so deeply and profoundly that
it is clear like the sun and stars, and that the explanations
and interpretations by the various scholars are again each
precisely detailed and completely set forth with nothing to
be regrettedlabout them]. However, the study of principles
and numbers is so wide and broad, meticulous and subtle,
and the points of articulation are so complicated and
entangled that they are not easy to hit the mar. Having
passed through one layer, again there is another layer. The
more we search, ther more they are endless. And how more
so [is it when] the opinions of men are unable to be without

Sang Yun's XM Choson yuhaksa WHEHFES(Seoul, 1949, hereafter
referred to as Hyon); since in English little work has been done
yvet on Korean Intellectual history other than P. Yang and Gregory
Henderson, “An Outiline History of Korean Confucianism,” in 2
parts in the Journal of Asian Studies 18, 1 (1938) and 18, 2
(1999); Sam Sung Lee, “Review of Studies on the Learning of
Toegye,” Joural of Chinese Philiosophy 3, 1 (December 1975); Roy
Munsang Seoh, “The Utimate Concern of Yi Korean Confucians: An
Analysis of the i-ki  Debates,’ Occasional ~ Papers on
Korean(Seattle, 1977, hereafter referred to as Seoh). I have
included a brief summary of some of the major issues for Yi
Confucianism for the English reader, see Appendix II, pp.16~22.
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differences. "The humane man sees it and calls it humane.
The wise man sees it and calls it wise.”35

It is certain that only after proper references and
investigations have been utilized, will it be possible to
attain an adequate conclusion. But, the words invoked to
corroboratelit] sometimes are taken from old and unpopular
works, so that it is necessary to employ serious study before
their types of meaning can be perceived. Therefor, after
having had doubts and difficulties, other ceiled. Therefore,
after having had doubts and difficulties, other doubts and
difficulties come into being. And in the midst of the
explanatory notes, it is necessary to have more explanatory
notes, before some hidden, essential meanings will become
clear.[Also,] mistakes in transmission and printing have to
be corrected, and the methods of multiplication and division
must again be made precise.

However, I am now old, weak and dull in mind. Although
sometimes there are a few things that I understand,
immediately thereafter they are lost from my memory. time
and again, my mind has become so dull and vacant that it
is difficult to see things clearly. I am sincerely afraid that in
the end there will be no way to advance its [study] more
than in the past.

For some years now, each time I read this book, I
sometimes find that my own thoughts are in close agreement
[with it], or in terms of what has been done previously I
find evidence, and I cannot stop from jotting down notes
that have accumulated to reach the form of a book
Basically, these are nothing but what are convenient to refer
to and examine as aids against my forgetfulness. It is,
therefore, not that I have sought for things more than are
found in earlier studies. As a matter of fact, when I read

35) This is a quote from the Hsi—tz'u, wilhelm/Baynes, p.298.
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Wolakcha's syudy3®) I find in it an admirable achievement
in understanding the Kyemong. However, this book has been
difficult to obtain in recent times. Yet, because of the way
its diagrams are severely broken up, and there is no
extremely clear exposition [of them], and since it is very
deep when it makes its arguments it is easily inclined to the
establishment of many different interdretations.

Now, I haver selected these essential meanings for a few
items to write about them. For the remaining items, I do
not dare to think that I can effectively do it. I hope the
reader will clearly understand this.”
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36) Workcha or Yiian-lo tzu in Chinese refers to Han Pang-chi ##%7
(Chin-shih, 1506) in whose collected works, the Yian-lo chi ZilE%
there in the I-hstieh chi-meng i-chien &5, also see Skty, I, 70

37) T'oegye chip
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